"a. 
* 
* x EC 
- 1 
* 


A rr 


we 
\ 
* 
= 
o 


nu 
INS or THE 
LORD. SUPPER R 
dos ib ER D: 
Or the BISHOPS of 
1 br 
=o MPARY 
WIT HH 4 


pos TSCRIPT. 


Occaſiord by a late Pamphlet intituled, l 
_ Chriftian Exceptions to the Plain Account, Ke. 4 


vx. 
n 


7” 
| . . * 5 * 7 | ie * Ac 7 | 
w—veteres avias tibi de pulmone revely. PE RS. us 
: - * 


LO 


D O N: | 2 


Printed for J. Rox ERS, near the Oxford- 
Arms jn Warwick-Lane. 1736, 


[Prics One Shilling. 2» 


* 5 2 7 . 
- a - 
= - 
, , 4 . 
* %. 4 * F : N 
: 
: 
— f 
8 | 
<< * 
5 x > : 
7 
q * 
12 * - 
4 - a 
1 1 ; | 
9 — £ ; 
* , 1 , 
. - x 
* - > 89 — 
— 4 
- 
4 Land * 
4 % 
— 
„ 
— "4 9 
? l : 
1 =- ? bu 
- 
. % ” = 4 
= 
: 4 4 ; 
8 — 4 : 
* , 0 
- 
— 
. g 9 
. \ 
_ - 
- 
* 5 * 
in | 
\ & 
\ | . — | 
\ = 
ac by 
- - 
. ; 
Kot | : , 


As 
2» l ” — = * - : 
, 9 * 


s there is no point of Chriſtian 
Bag Duty, on which more, if ſo many, 
Volt have been written, as on that 
WF receiving the Holy Sacrament 
of the Lord's Supper; fo, among the many 
Treatiſes, that have appear d on this Subject, 
none has more engaged the attention of the Pub- 
lick than a late celebrated Performance, intitu- 
led A Plain Account of the Nature and End 
of the Sacrament of the Lord's Supper. The 
diſtinguiſh'd Rank and Character of the ſuppoſed 
Author, and the diſagreement of his Opinions 
with thoſe generally received, bas greatly 
alarm'd the ox, and we ſee the Preſs 
daily teeming with Anſwers to, and Remar 
on, his Performance. 

Orthodoxy and Heterodoxy, it is well 
known, are but other words for Opinions 
publickly receiv'd, or not publickly receiv'd, 
and are mutually beſtowed, by the Parties in 
Religion, on each other, as One or Another of 

A2 them 
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thejn: bafpen to be uppermoſt. Arianiſm and 
Athanaftaniſm were alternately Orthodox and 
Heterodox, as. the Prince on the throne ha 
pen g to Hal with the One, or the Other. This 
I cher de, in order to caution the Reader a fo, 


Y ave could. A e their very 225 ond 


chance of pores, true Merits 210 the 
Caufe, and bringing it to a determination. It 
was this confideration induced me to draw up 
the fallowing Papers, in wohich I have 'tom- 
pared the Dottrine, advanced in thr Plain 
Account, a 1 That laid an by ' another 
Right Reverend Author, of  unqueſtiona- 
be Orthodoxy, on abe ſome Sue. I this 
cantrabutes in the deaft towards N an end 
to the Controverſy, 7 ſhall nin my ri me and 
Pains well b 24 "if not, I ball ſtill 


baue ebe ſatisfaWion of ai endeavavy 4 fo 


e £wards 17. 
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171. l THE 


SACRAMENT 


OF THE 


LORD's SUPPER, 


CONSIDER'D, Se. 


EF ORE U enter directly upon 
my preſent deſign, which is to 
0 2 compare the doctrines advanced 
= by two Right Reverend Authors 
3 in relation to the Sacrament of 
ord's Su I think it proper to con- 
ſider, how fie they are agreed * — Au- 
thority, by which their Opinions are to be 
tried. This will preſently appear to be a 
material Enquiry. | 
B And 


* 
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And, firſt, the, author of the Sacrament 
explain d expreſſes himſelf upon this head 
as follows. | 9 | 

© The Sacrament of the Lord's Supper 
* being an inſtitution. of our Saviour Chriſt, 
* the true knowledge thereof muſt be ſought 
for in the Holy Scriptures, eſpecially in the 
New . Teſtament, which contains the Hi- 
* ſtory of our Saviour's Sufferings, and of the 
* Covenant, that God made with mankind 
in his blood,” (Page 13.) | 

At firſt view, one wou'd be tempted to 
aſk, why the words efpectally in the New 
Teſtament are inſerted here, ſince one wou'd 
ſcarce expect to be refer'd to the Old: Tefta- 
ment for a true knowledge of any Inſtitution 
of Jeſus Chriſt, But the marginal Summary 
lets us immediately into the reaſon of this 
clauſe, by telling us, that The Inſtitution of 
this Sacrament is beſt explain'd by the Inſtitu- 
tion of the Paſſaver; to gain a true knowledge 
of which, it is neceſſary, that we conſult the 
books of Mofes, which contain the Hiſtory 
of that Inſtitution. How far the Analogy 

between the Jeuiſh Paſſover, and the Cbri- 
ſtian Sacrament of the Lord's Supper, may 
juſtly be carried, we ſhall have occaſion to 
conſider, as we go on. I ſhall only remark 
here, that. the latter being ſuppoſed to be 
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built upon, and ſubſtituted in the room of 
the former, we are naturally led to expect a 
very near reſemblance - between them, and 
that every circumſtance in the Type has ſome- 
thing correſpondent to it in the Anti-type. 
And this may have occaſioned ſome errors in 
the accounts of the Inſtitution of the Lord's 
Supper. But, to return, 

The Author of the Plain Account + de- 
livers his opinion of the point, . we are upon, 
in the following terms. 
© The nature, the deſign, and the due 
manner of partaking of the Lord's Supper, 
muſt of neceſſity depend upon what Jeſus 
Chriſt, who inſtituted it, hath declared 
about it.” (Page 4. 

To which he adds, that © It cannot be 
* doubted, that He himſelf ſufficiently de- 
* clared, to his firſt and immediate followers, 
* the whole of what he deſigned ſhou'd be 
* underſtood by it, or implied in it.” (7514. 

From -whence he draws the following, 
conſequential, Propoſition. It is of ſmall 
importance, therefore, to Chriſtians, to 
* know what the many Writers upon this 
Subject, ſince the time of the Evangeliſts - 
and Apoſtles, haveaffirm'd : Much leſs can 
it be the duty of Chriſtians to be guided by 
what any perſons, by their own Authority, 


I © 
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or from their own imaginations, may e 
concerning this Duty. (Page 5.) 

The — (he tells us) is plain: 

© cauſe — noone can be a judge, but the In- 
* ſtitutor himſelf, of his deſign.” ( 76:9.). 
And he is © the more ſollicitous to obſerve 
this — becauſe it is the only thing, that can 

either prevent, or cure, the kes, and 
< uneatineſſes of many fincere Chriſtians, 
upon this Subject: And he wou'd perſuade 
Chriſtians, * for the future, to have recourſe 

< onlyto Jeſus Chriſt, and to Thoſe to whom 
© he himſelf declared what his deſign was in 
this Inſtitution.” (Page 6.) 

It is obſervable, that their L—ps are, in 
general, agreed, that the true knowledge of 

this Holy Ordinance is to be fetch'd from t 
SCRIPTURE, and muſt (ultimately) de- 
pend on what Feſus Chriſt, who inſtituted it, 
hath declared about it. But the B—p of 
Nr adds a reſtrictive pro 2 not to be 
met with in my Lord of L-; namely, 
that it it of fmall — to Chriſtians to 
know what the many Writers upon this Sub- 
ject, fince the time 0 7 the Evangeliſts and 
2 have affirm He refers us, you 
ſee, to the Scriptures, as the only competent 
| Judge 1 in this matter, and affirms it to be of 

ittle conſequence to us, to acquaint ourſelves 
with the opinions of men upon this Subject. 
Whether Ti L—p, by the phraſe of ſmall 


importance, 
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importance, really meant of 0 importance, 
(as perhaps he did) I will not rr de- 
termine: but, as the manner of expreſſion 
will allow us to ſuppoſe the opinions of men 
in this matter to be of ſome importance, to 
be of ſome, tho ſinall, weight; in ſettlin 

the true notion of this religious Duty, I ſh 

take occaſion from hence to conſider, what 
deference is due to the opinions of men, and 
how far we may depend upon human authe- 
rity in a point of this nature. | 

No, that the Evangeli/ts and Apoſtles 
have given us, in their Writings, a full and 
compleat, as well as a true account of this 
Religious Inſtitution, cannot be doubted ; 
ſince every Pofitive Duty, depending upon a 
Revelation, muſt be fully deliver'd in that 
Revelation, and it is certain, that the Goſpel 
Revelation, upon which alone the inſtitution 
of the Euchariſt is founded, ends with the 
Writings of the Evangeliſts and Apoſtles, 
all beyond them being of meer human au- 
thority. But, tho' the Writers, who im- 
mediately followed the Apoſtolic age, cou'd 
not pretend to divine inſpiration, and conſe- 
quently cou'd not be infallible in what they 
deliver'd about Religion, may they not be 
ſuppoſed to have been better qualified to un- 
derſtand the true ſenſe and meaning of a Re- 
velation, written in a language, with which 
they were more intimately and familiarly ac- 
| quainted, 


1 


» 
quainted, than thoſe of de l can 


be ſuppoſed to be? I anſwer in the affirma- 
tive, and readily t the Writers of the 
firſt Ages of the Church to have underſtood 
Greek better, and to have been (ſome of them 
at leaſt) better Critics in the language of the 
New Teſtament, than we, at this diſtance 
of time, can be ſuppoſed to be. But, in 
return, I ask, whether this nearer and more 
familiar acquaintance with the language was 
ſufficient to ſecure them from all miſtakes in 
interpreting of Scripture? whether even thoſe 
early Writers did not ſometimes diſagree in 
explaining Texts? and whether, in fact, 
ſome errors did not ſtart up immediately af- 
ter the publication of the Evangelical Wri- 
tings, and even during the lives of it's au- 
thors? witneſs the herefies of Ebion and 
Cerinthus, againſt which it is ſaid one of the 
Evangeliſts themſelves, I mean St Fohn, 
wrote his Goſpel. If all this be true, will it 
not 'reduce the authority of the primitive 
Chriſtian Writers to that of meer Commenta- 
fors, whoſe Writings it may be of ſome uſe 
to conſult, but whoſe authority we are at 
liberty to admit, or reject, as their notions 
ſhall appear to us, upon the carefulleſt exa- 
mination, to be well or ill grounded? The 
diſtinction of beretzcal and :orthodox: Writers 
can have no place here; nor will it avail to 
lay, that the latter only are of authority in 

, | | points 
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points of doctrine: for how are we to judge 
which Writers are heretical, and which or- 
thodox, but by bringing their opinions to 
the teſt of Scripture? And if Scripture be 
the teſt of hereſy and orthodoxy, muſk it not 
be the fole, and ultimate, authority in Mat- 
ters of doctrine ? With good reaſon, there- 
fore, does the Author of the Plain Account 
refer us, for a true notion of the Sacrament 
of the Lord's Supper, to Jeſus Chriſt, and 
to Thoſe (the Apoſtles and Evangeliſts) 7 
whom he himſelf declared what his defign was 
m this Inſtitution. * 

Thus, you ſee; by the Phraſe f F 
Importance, it is not neceſſary to ſuppoſe our 
author meant of no Importance (tho, as I 
before obſerved, that might poſſibly be his 
meaning); ſince, in order to come at the 
true Senſe of 2 a Uſe may be made 
of the Primitive Writers, which is very con- 
ſiſtent with that excluſfve authority he aſ- 
cribes to the infpired Pen- men. If, in 
reality, he meant to exclude all authority, 
but that of the Scripture, not excepting even 
the Writers immediately following the Apo- 
ſtolic age, the reaſon poſſibly may be, left, 
thro too un a veneration for their anti- 
quity, and reſpect for their piety, we ſhou'd 

be tea to adopt their "wy —_ As to 

Writers, upon this ſubject, of much later 
date, I think he has very juſt reaſon to enter 


his 


— 
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his Caveat againſt their authority in deciding 
points of this nature, if it ad but for this 
ſingle reaſon, that, by excluding all pre- 
carious proofs, and inſiſting upon arguments 
feteh'd from Scripture alone, the Cauſe is 
likely to be brought to a more ſpeedy iſſue, 
which otherwiſe might be ſpun out to as 
great a length, as the famed Bangorian 
Controverſy. | | 

Having thus prepared the way, I now en- 
ter upon my preſent deſign ; which is, briefly 
to examine, and compare, what our two 
Right Reverend Authors have advanced on 
the ſubject of the Euchariſt, or Sacrament 
of the Lord's Supper: in doing which, for 
the ſake of Method, I ſhall confine myſelf 
to the three following heads of Enquiry. 


* 


Firſt; What was the Original Inſtitution, 
or End and Deſign, of this Holy Ordinance. 
Secondly, Whether any particular Benefits 
are promiſed in Scripture, and annex'd to the 
due performance of this Religious Duty. And 
Thirdly, What it is that qualifies a man to 
to be a worthy Communicant; or, in other 
words, what is the proper Preparation for the 
receiving of this Holy Sacrament. 


Theſe are the points, to which moſt of 
what has been ſaid upon this Subject may, I 
think, be reduced. I ſhall therefore briefly 

examine, 
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examine, and confront, our two authors on 
each of theſe heads, and ſhew both where 
they agree, and where they diſagree; after 
which, I fhall, with all due deference to 
theſe learned and ingenious Writers, offer 
my own Sentiments, and ſubmit the whole 
to the judgment of the candid and impartial 
Reader. | 
To begin, then, with the firſt Enquiry ; 
namely, What was the Original Inſtitution, 
or End and Deſign, of this Holy Ordinance. 
Upon this head, we find the Author of 
the Sacrament of the Lord's Supper explain'd 
thus declaring himſelf, | 
* This Ordinance of the Chriſtian Reli- 
- pion was not only inſtituted at the time of 
holding the Fewiſh Paſſover, but was in 
© ſome meaſure taken from it, and doth 
in many reſpects bear a relation to it. 
(Page 14 
Again, Our © Redemption was not only 
* wrought for us by Chriſt, at the time of 
the Jewiſh Paſſaver, but the Memorial of 
it, which he then inſtituted, was the very 
* bread and wine, which were ordinarily uſed 
in the celebration of the Paſſover : Only, 
* they were conſecrated by him to be Memo- 
* rials of a far greater deliverance and bleſ- 
ſing; the bread, and the diſffibution of it, 
to repreſent his body broken; and the 
Wine, as diſtin from it, to repreſent his 
C bled 


[1]. 

© blood ſhed, for the deliverance of mankind 
from the dominion of Satan, As for the 
Lamb, he himſelf was now to be lain in 
* the ſtead of it. (Page 21.) 

As to this analogy between the Jewiſb 
Paſſover, and the Chriſtian Sacrament of the 
Lord's Supper, the Author of the Plain Ac- 


count mentions it only occafionally, in order to 


ſhew the impropriety of calling the Commu- 
nion- Table by the name of an Altar *. He 
obſerves, upon this occaſion, that, As the 
* Lord's ay 61h itſelf anſwers to, and takes 
its name from, the Paſchal Supper; ſo, the 
* Lord's Table anſwers to the fable that was 
* ſpread for the partaking of that Supper. 


That, which anſwers, in the Chriſtian diſ- 


: B to the Paſchal Lamb— is Chriſt 
* himſelf,” (Page 49.) — St Paul, in his 


account of this Inſtitution, introduces our 


Lord, after the Paſchal Supper, requiring 
* his Diſciples, in times to come, — to ce- 
© lebrate another Sort of a Feaſt, in honour 
to a greater deliverance, by eating and 
drinking in a ſerious and thankful remem- 


© brance of him; plainly ſubſtituting 7h16 


Supper, and this table, in the place of the 
* Fewiſh Supper, and the Jeuiſb table. 


(Page 51.) 


* See the Appendix. 


[12] 

Their L—ps, you ſee, are agreed in this 
point, that the Chriſtian Sacrament of the 
Euchariſt was taken from the Feuiſb Paſſover, 
and ſubſtituted in the room of it. | 

That the Inſtitution of this Holy Ordi- 
nance was at the time of the celebration of 
the Jewiſh Paſſover, and that the Memorial 
of it was the very bread and wine, which 
were ordinarily uſed in the celebration of that 
Feſtival, cannot be denied by any one, who 
is the leaſt converſant in the Goſpel-Hiſtory : 
and the firſt, and moſt obvious, reaſon of 
this ſeems to be, that the time of the cele- 
bration of that Feſtival happen'd to be the 
laſt opportunity our Saviour had of conver- 
fing with his diſciples, and conſequently the 
fitteſt time for the inſtituting of a Rite, 
which they were to continue, and tranſmit 
to ſucceeding Chriſtians, after his death ; 
fince the confideration alone of it's being the 
laſt command of their dying Maſter muſt 
affect them in the ſtrongeſt manner, and 
imprint the moſt laſting remembrance of it 
on their minds. 80 that there is an apparent 
fitneſs of time, arifing from the circumſtance 
of our Lord's approaching death, which 
furniſhes us with a ſufficient reaſon, why 
the Euchariſt was inſtituted at the time of 
the Paſſover, without the neceſſity of ſup- 
poling our Saviour intended it ſhould in 
many reſpefts bear a relation to it, and the 

C 2 Lord's 
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Lord's Supper and Table be ſubſtituted in the 
Place of the Jewiſh Supper and Table *. 
But, tho' there be no very material dif- 
ference between our two authors, as to the 
hypotheſis of the Euchariſt being originally 
inſtituted with a view to the Fei Paſſover, 


* The Words of the Inſtitution, recorded by St Paul, 


Tore Toit3Ts 1s TH &pulv drdurnow, Do this in remem- 


 brance of me, and Türe mwotsiTe, oodxis dy une, tis 


Tv «pay eveurnoi, Do this as oft as ye ſhall drink it, 
in remembrance of me; are capable of a ſenſe, which, 
perhaps, neither of our Right Reverend Authors will 
admit: namely, Do this, as oft as ye ſhall CELE- 
BRATE THE PASSOVER, in remembrance of me, 
from which, if it were the true ſenſe, it would follow, 
that our Saviour, by inſtituting the Euchariſt, did not 
aboliſh the Jeiſh Paſſover, but that his diſciples were to 
Join with it, for the future, the commemoration of their 
deceaſed Maſter : and if fo, this Sacrament, with re- 
gard to the Apoſtles, who were Fews, could not be faid 
to be ſubſtituted in the room of the Paſſover ; and 
with much leſs reaſon, ſure, upon this ſuppoſition, can 
it be ſaid to take place of that Ordinance, with re- 
ſpect to the Gentile World, and ſucceeding Chriftians, 
who cannot; with any propriety, be ſaid to have re- 
ceived a Rite, in the place of one, to which they were 
never ſubject. | 2 | 
The author of the Plain Account interprets the words 
Do this, as oft as ye ſhall drink it, in remembrance 7 
me, by As often as ye ſhall meet, to drink Wine, profeſſed- 
lt for this purpoſe; take care that ye always do it, not 
as drinking at a common Meal, but in a religious remem- 
TR me; (Page 21.) making it to be no more 
than a Caution of our bleſſed Saviour's againſt ſuch an 


abuſe of his Inſtitution. | 
Let it be carefully. obſerved, that I propoſe this ſenſe 
of the words only problematically. | 


3 they 


2 


[ 13] 
they ſeem to be not ſo well agreed as to 
another point, which, One of them (the 
Author of the Sacrament explain'd) draws, 
as a kind of conſequence, or rather by way 
of Analogy, from that hypotheſis ; namely, 
that the Holy Sacrament is a Covenant, as the 
Paſſover was. His Words are theſe. 

As the Paſſover was — a perpetual de- 
* claration of goodneſs on God's part, and of 
Duty and Obedjence on tbeirs, and was 
* therefore in the nature of a Covenant be- 
* tween them; ſo — the Lord's Supper — 
* was intended to be the. Memorial of the 
Covenant, which was eſtabliſh'd in his 
* blood between God and Man. (Page 24.) 
© —— On God's part, it is a perpetual pledge 
and affurance to Men, of all that he has 
* promiſed them thro' Chriſt ; and on Mans 
part, it is a ſolemn profeſſion of obedience, 
and a pleading of the merits of Chriſt in 
© the preſence of God. (ibid.) 
Again, Our receiving the Sacrament of 
© Chriſt's body and blood is a folemn Renewing 
© of that Covenant, On our part, it is a 
* pleading before God the merits and efficacy 
© of Chriſt's death — and, on God's part, 
it is a conveying and ſealing the benefits of 
it to every penitent and faithful Receiver. 
(Page 29). 

The Pogrine, contain'd in theſe paſſages, 


very evidently expoſes the author to the _ 
| ſure 


4 


[14 ] 
ſure of the Plain Account in the following 
Words. 

The ſame Sort of miſtake ſeems to lie 
in calling it The Renewal of the New Co- 
venant on our part, and the Seal of it on 
_ God's part: the former of which is a very 
improper Deſcription of this Duty, as 
diſtinguiſh'd from all others; and the 
latter ſeems to me to have no founda- 
tion, in any ſenſe. | 

As to the former, he* fays, that We 

may, indeed, be ſaid to acknowledge and 

own our Covenant with God, thro' Chriſt, 
by the virtual profeſſing ourſelves to be 

Chriſtians, implied in our remember: 

him as our Lord, in this Rite. But the ſame 

(he tells us) may be faid of any other, even 

verbal, Profeſſion of our Faith in Chriſt ; 

which is equally an acknowledgment of 
the ſame Covenant. But the repeated Ac- 
knowledgment of our being enter d into ſuch 

a Covenant is by no means, nor in any 

proper ſenſe, the Renewal of That 

Covenant. They are two very different 
* Ideas, and ought always to be kept fo. 
(Page 164.) 

He then proceeds to ſtate the true notion 
of the Chri/tzan Covenant, or in what ſenſe 
the Chriſtian Religion is conſider d as a Cove- 
nant between Ged and Us. The Compact 


=. a © th A 
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he makes to be, that We will ſincerely 


and 


[ 15) 
© and uniformly endeavour to perform his 
* Will; and, if, in any inſtance, we neglect 


or tranſgreſs it, we will recover our- 
© ſelves by greater Watchfulneſs, and actual 
* Amendment of Life. Keeping therefore to 
* this Notion of a Covenant, Every indivi- 
dual Sin — cannot be ſaid to be a breach of 
© the Whole Covenant, — becauſe there is 
Another part of it, in which Actual Amend- 
© ment is ſtipulated ; and the Event of this 
© muſt be ſeen, before judgment can be 
* paſs'd, whether we have totally forfeited 
the covenanted Favour of God. (Page 165.) 
But, granting, that One, or any number of 
Sins, were ſufficient to diſſolve this Covenant 
between God and Man, in ſuch a manner ag 
to ſtand in need of being renew'd, before 
the offending Chriſtian can be re-inſtated in 
his Maker's favour; The Author of the 
Plain Account will not allow, that the par- 
"—_ of the Lord's Supper can thus renew 
It. n which he asks; Is there one 
© ſuch word of promiſe, or privilege, men- 
© tioned, in the New Teftament, as peculiarl 
* relating to this Duty ? Nothing of this 
* kind(he aſſures us) appears there. (P. 166.) 
As to the notion of the Holy Sacrament's 
being 4 Seal of the 2 Covenant on 
God's part, he thinks the nee of 
ſuppoſing it to be ſo is ſufficiently inferr'd 
from it's not being a Renewal of it on our 
| 9 part. 
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part. © Chriſt's Death (he tells us) is the 
* only Seal of the Covenant — conſider'd as 
* the proof he voluntarily gave, that the 
terms, brought by him to mankind from 
* God, were truly what he had repreſented 
them to be. (Fage 168.) 

Again, He may be ſaid to have ſealed it 
with his blood, as his Death was the ſtrong- 
eſt proof he could give of the reality of 
his own, and of his Father's affection to- 
wards mankind. This is the Seal of the 
Covenant—Chriſt himſelf put this Seal to it 
once; and but once; and it cannot be ſup- 
poſed to be ſet again to it, without great 
impropriety and abſurdity.” (ibid.) 
The queſtion here, you ſee, is, whether 
the Sacrament of the Lord's. Supper be' a 
Federal Rite, i. e. carries with it the nature 
of a Covenant between God and Man : a 
notion, which, I think, The Author of the 
Plain Account very juſtly 19 For if 
no ſuch privilege be promiſed, or annex d 


* K „ a 9 „ * 


His L. .. p, in theſe words, as well as upon many 
other occaſions, plainly enough diſcovers his Sentiments 
concerning the merits of Chriſt's death, which he ſeems 
to conſider meerly as a teſtimony given by him of the 
truth of thoſe ines, which he came into the world 
to reveal: and from hence may be collected his L. . p's 
ſenſe of the Doctrine of I he Satisfaction made b 

Chriſt for the Sins of the hole World. But, this being 
a point, which has nothing to do with the preſent En- 


quiry, I content myſelf with jut mentioning it. 
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( 17] 
to it in Scripture (as it does not appear 
there is) there can be no other ground for 
ſuch a notion, than this miftaken Principle, 
that every tranſgreſſion of the Laws of God 
is a total infraction of the Covenant between 
God and Man; and conſequently that Man, 
being a ſinful Creature, ſtands in perpetual 
need of a renewal of That Covenant with 
his Maker ; which cannot reaſonably be af- 
firm'd, if what the B p of Vr, 
ſays be true; that, in the Chriſtian Covenant, 
we ſtipulate, not only obedzence to the Laws 
of God, but, in of tranſgreſſion, Re- 
pentance, and Amendment : So that the Ca- 
venant is either not totally broken, by One, 
or more, Acts of Sin; or, if it be, Repen- 
tance, and Amendment, are, properly ſpeak- 
ing, the Renewal of it; not any external 
atk of Religion, ſuch as the partaking of the 
Lord's Supper. 
I am very ready to allow, that this is not 
a point of the utmoſt conſequence to Reli- 
gion, the purpoſes of which (namely the 
Reformation of our paſt Lives, and our 
farther improvement in virtue) may be equal- 
ly ſerved, whether we conſider the Holy Sa- 
crament as an actual Covenant between God 
and Man, or barely the Memorial of ſuch a 
Covenant ; fince by the /atter we acknow- 
ledge the obligations, we lye under, in vir- 
tue of the former ; which therefore ought as 
D forcibly 


[18] 
forcibly to influence the conduct of a rational 


Creature, as the actual entering into thoſe 


obligations, and that Covenant, we then 
commemorate. But, if there be no ground 


for ſuch a notion in Scripture, (and if there 


be not in Scripture, there can be no where 
elſe) the author of the Plain Account is 
very juſtifiable in removing from the de- 
ſcription of This Religious Duty every 
foreign and improper Idea, and rectifying 
every miſtake about it, of how little conſe- 
quence, and how harmleſs foever it may 


But ſome may fay here, that, if this be 
ſo harmleſs a miſtake,” as I have repreſented 
it, why ſhould the Author of the Plain Ac- 
count endeavour to diſturb, and unſettle, the 
minds of pious and well-diſpoſed Chriſtians, 
by diſcovering to them an error, which it 
is of ſo little conſequence to them to be 
ſet right in? To which I reply, that, tho' 
this Miſtake be, in ite, and in its natural 
Conſequences, of no great importance, as to 
the ends and purpoſes of Religion ; yet 
that it may prove to weak and ſuperſtiti- 
ous minds of very Pernicious influence, by 
repreſenting to them this religious Duty in 
too awful and tremendous a light, and there- 
by deterring them from the performance of 
it. For there is ſuch a Solemnity in the no- 
tion of entering into an actual Covenant — 


er ede 

God, as 18 apt to inſpire dread and horror into 
the mind, and perſuade us, that the greateſt 
preparation is ſcarce ſufficient for the Per- 
formance of ſo ſolemn and awful a duty. 
Whether this Notion may not have frighted 
many from ever partaking of the Holy Sacra- 
ment, or at leaſt have been a bar in the way 
of frequent. Communion, is worth our conſi- 
deration: In the mean Time, the proba- 
bility of it's being fo is a farther Juſtification 
of the Plain Account in guarding againſt this 
Miſtake ; it being the proſeſs d deſign of the 
Author to have a very peculiar regard to the 
wants of ſome of the beſt and moſt fincere 
* Chriſtians, whom he found often in danger 
of great Errors, or great Superſtition ; and 
* too commonly diſturbed and perplexed by 
© ſuch fears and terrors, as indeed make their 
defire of being truly religious, the burthen 
and milery, inſtead of the Delight, of their 
lives. (Pref.) 

I come now to the Second Head of Enquiry; 
namely, whether any particular benefits are 
promiſed in Scripture, or annexed, to the due 
performance of this Religious Duty. 

The Writers upon the Sacrament of the 
Lord's Supper have generally repreſented it as 
a Means of conveying divine Grace, and Spi- 
ritual Nouriſhment, to our Souls. This is the 
very Language of the Author of the Sacra- 
ment Explain'd, where he tells us, that 

| D 2 * Spiritual 
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9 which fu 8 them in their Jour- 


Spiritual Gifts and Graces, which breed 
in us a Spiritual Lite, and a Spiritual 


55. For is meat indeed, and 
ab my Js my 


[ 20 ] ; 


Union between Chriſt and Us—are' con- 
'* veyed and ſealed to us, by our ing of 
** this Holy Ordinance — with true Faith, 
'* and a penitent Heart. (Page 28 28. And 
he confirms this Doctrine by the Compariſon 
our Saviour makes between the Manna of the 


ney to the earth 5 Canaan, and his and | 
blood, which was to be the ſpiritual food of 
Chriſtians in their Pilgrimage towar their 
heavenly reſt . He likewiſe illuſtrates it by 
the Sacrament of Baptiſm, which, in the 
Language of St Paul, is the Waſhing of Re- 


* The Bp refers to the following Paſſage of 8 29 
Goſpel, ab. vi 
49. Your Fathers did eat Moons in the wilderneſs, a 
are dead, 
50. This is the bread, which cometh down from Heaven, | 
that a man may eat thereof, and not die. 
51. 1 am the living bread, which came down from heaven. 
2 any man eat of this bread, he ſhall live for cuer and the 
read that I will give, is my flgh, which I will give for 
the Life of the world. 
53. Except ye eat the fleſh of the Son of man, and 
on his blood, ye have no life in you. 
4. Wheſo eateth my fleſh, and drinketh my blood, hath 


51 Life, and I will raiſe him up at the laſt day. 
is drink 


56, Be that eateth my and drinketh my blood, 
une and Þ bim. th 
generation ; 


( 21 ] 

generation; (Tit. iii. 5) and then he adds, 
* Of which ſpiritual Life (i. e. the new 
Life, produced in us by Baptiſm) the Body 
© and Blood of Chriſt (in = Eucharift) are 
the proper Nouriſbment; as the Graces, 
© therein conveyd to us, are the Showers, 
* which water and keep alive thoſe Seeds of 
the Spirit, 5 by 
© Baptiſm, and make and grow 

opt reeling e. (Page 42200 5 
Tann not give myſelf the Liberty of calling 
this wnintelligible Jargon; — with all due 
Reſpect to Right Reverend Author, it 
ſeems to me to be making a Uſe of Metaphor 
and Allegory, which they will not bear: it is, 
in Truth, building 4 Houſe upon the Sand. 
But, that I may — charge him with laying 
no other Foundation, than that of Figure, 
for ſo im t a Doctrine, I muſt acquaint 
the Reader, that he cites the Authority of 
St Paul, 1 Cx. x. 16. but with a 
Diffidence, This is what St Paul ſeems to 
x 1 To: when he calls the Cliriſtian's Cup 


ng, the Communion, or Communica- 
F 4 of 


Bled of Chrift ; and the Bread, 

* which we break, the Communion, or Com- 

* munication of the _ of Chriſt ; that is, 

a Conveyance of all the benefits of his 

Death and Paſſion to every faithful and 
: worthy Receiver. (Page 27.) 


To 


k 
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1 To this Doctrine, thus grounded, let us 


now oppoſe that of the Plain Account ; the 
Author of which obſerves, that theſe Words 
of St Paul, The Cup which we bleſs, is 
it not the Communion of the blood of Chriſt? 
The bread,” which we break, is it not the Com- 


_ Munion of the body of Chriſt? are interpreted 


by many learned Men to fignify a Commu- 
nion, or partaking of all the benefits of 
Chriſt's body broken, and bloodſhed". (Page 


39.) | | 
Now, in order to ſhew, that the Words 


of 8t Paul cannot have this Signification, he 


obſerves, 


» 75, That © the Greek Word Kia, uſed 


© by the Apoſtle, and the word Communion, 
© which is Latin, both fignify a joint-par- 
© taking, or a partaking of ſomething in 


. © Common with others of the fame Society”. 


(Thid.) Agreeable to which Signification, 
the Apoſtle's meaning, he tells us, is this: 
When we Chriſtians, aſſembled in a body, 
© drink wine, and eat bread, at the Lord's 
© Supper, — we do not eat. and drink the 
©" bread"and\wine, as at an ordinary meal, but 
as memorials of the body and blood of 
©: Chniſt.”* (Page 40.) '' 
But, zd% The Apoſtle's Deſign, in the 
Argument, will not admit of the Senſe uſually 
put upon his words. He had not the leaſt 
occaſion 


231 
occaſion to ſpeak here of the benefits of Chrift's = 
death. His deſign was to exhort the Carin- 
thians to flee from Idolatry ; but it was not 
expreſſing himſelf like a juſt and accurate. 
Reaſoner to tell them, that by eating bread, 
and drinking wine, they partook of all the 
benefits of Chriſt's death, and therefore 
© could not eat of the Heathen Sacrifices; 
which amounts to no more than this; - you re- 
ceive very great advantages by partaking of 
the Lord's Supper, therefore flee from Idolatry ; 
but it was hume to his purpoſe, and proves 
what he aims at, to fay, that they per- 
* form'd the religious rite of cating bread and 
drinking wine in the Lord's Supper, ug re- 
membrance , and in acknowledgment of 
Chriſt, as their Maſter ; and that they could 
not, without great guilt and abſurdity, pay 
the ſame honour to falſe Gods, by Kaſting 
with their Votaries upon their Sacrifices: 
i. e. that they could not, conſiſtently, be Pa- 
gans and Chriſtians at the ſame Time; or, in 
the Apoſtle's own words, that they could not 
be partakers of the Lord's Table, and of the 
Table of Devils or Idols. 

This is the Subſtance of our Author's rea- 
ſoning upon this Paflage pf St Paul, which, 
I think, quite overthrows what the Biſhop of 
L-, and other writers, would build upon 
it. For, if the natural and obvious Signi- 
fication of the term Ki, be a Common or 

— ö | Foint- 
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Legere of any thing, and, if the 

plain deſign and purpoſe of the Apoſtle's Ar- 

ment requires no other ſignification, This, 
and This alone, muſt be the Senſe and Mean- 
ing of the paſſage, agrecably to a well-known 

Rule of Interpretation, never to have recourſe 

to and remote ſignifications of 

Words, when the primary and obvious ſenſe 

of them will do. Therefore, I ſhall not give 

| myſelf the Trouble to illuſtrate or enforce 
| our Author's reaſoning, but ſhall take occa- 

fion from hepce juſt to obſerve the too fre- 
| quent Method of prefling, into the Service 
| of a favourite - Hypotheſis, e Text of 

i Scrigfture, that affords the Colour or 

i Shadow an argument in favour of it. 
How are fingle Words and Expreffions 

rack'd and tortured to diſcover ſome latent 

3 which may countenance an opinion 

too raſhly taken up! How often are Meta- 

Pbors taken literally, and Allegortes interpre- 

ted into Realities, to ſerve the Cauſe Wn 
ill-grounded and erroneous doctrine? Here 

likewiſe I cannot but obſerve the fallacious 
way of reaſoning from Texts of Scripture, 

. abſtractedly, and detach'd, as it were, from 
what precedes and follows them, without 
taking into conſideration the whole ſco 
and deſign of the Author. This, I doubt 


not, has been the fruitful ſource of moſt reli- 
vious errors; of which thoſe, who are ac- 
| quainted 


? 
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acquainted with controverſial Writings, can- 
not but recollect many inſtances. 
But, to proceed; The author of the 


Plain Account goes on to take into Conſide- 


ration the Particular Privileges and Benefits 


aid to be annex'd to this Holy Ordinance ; 
which he prefaces by obſerving, that The 
 *© Benefits, received by reaſonable Creatures, 
from the performance of any religious Du- 


©: ties, cannot poſſibly be received” but in a 
© reaſonable way, and that Theſe Duties, 


© how well ſoever perform'd, cannot be ſup- 


© poſed to operate as Charms; nor to in- 
© fluence us, as if we were only Clock-Work, 
or Machines, to be acted upon by the ar- 
* bitrary force of a ſuperior Being,” (Page 


154.) 

le then ſhews what advantage a reaſonable 
Creature ought to propoſe to himſelf from 

faking of The Lord's Supper. The Sub- 
ſtance of what he lays down upon this Head 
(Page 155.) is as follows. © By partaking 
* of the 2 Supper, we profeſs ourſelves 
* Chriſt's Diſciples; this leads us to a ſerious 
* conſideration of the Duties of a Chriſtian 
Life; and this conſideration to the practice 
* of them.” Thus our performance of this 
ſolemn Rite is not only a Religious Service; 
but it is doing That, which naturally tends 
to revive and keep alive in our minds ſuch 
diſpoſitions, as are proper to influence the 
8 | Conduct 
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Conduct of our Lives. Upon which he 
aſks, What reaſonable Creature would not 
© be content with Benefits of this Sort, which 
are always of ſubſtantial and laſting Ser- 
vice; without fancying to himſelf Privi- 
ges, Communications, or Impreſſions from 
above, of another Sort, never expreſsly pro- 
* miſed to this Duty? {M00 
If no other Benefits or Privileges are an- 
nex'd by Chriſt and his Apoſtles to the per- 
formance of this Religious Rite, a reaſona- 
ble Creature ought certainly to be content 
with theſe. But, among all the paſſages, of 
the New Teſtament, which can be thought 
to relate to this Rite, there is but One, 
which has been ſuppoſed by Interpreters in 
general to imply in it any immediate Bene- 
fit, or Privilege, annex'd to the partaking of 
this Rite. The Paſſage, I mean, is That of 
St Paul, which I have already produced, to- 
vg with our Author's reaſons, drawn 
rom the obvious ſignification of the words, 
and the drift of St Paul's argument in that 
place, why it cannot be interpreted as im- 
plying any ſuch benefits. | 
There is indeed a paſſage in the fxth chap- 
ter of St Jobn's Goſpel, which ſome Inter- 
reters, and even ſome of the Fathers, have 
. underſtood to relate to the Lord's Supper, 


/ and to imply in it ſome benefits of a very 


high and extraordinary nature. It is That, 
in 


[27] 
in which our Saviour calls himſelf the bread 
of Life, and tells his Diſciples, that if am 
man eat of this bread, he ſhall live for ever, | 
and the bread that he will give is his fleſh, \ 
which he will give for the Life of the World. 
Some of the Fathers, I ſay, and other In- 
terpreters, have underſtood this of the Sacra- 
ment of the Lord's Supper, and have even 
ſtrain'd it ſo far, as to ſuppoſe, that the eat- 
ing of the Euchariſtical bread confers a na- 
tural Immortality on the Soul of the Re- 
ceiver, It is unneceſſary to point out the 
many abſurd Conſequences of ſuch a doctrine: 
therefore, L ſhall only obſerve, that the Au- 
thor of The Plain Account, in relation to 
this Paſſage, tells us, that © whoever will 
* ſeriouſly conſider the Whole of it, will 
a WH y find, that it could not relate to a 
* Duty, which was not then inſtituted, nor 
* ſo much as hinted at to his Diſciples.” 
(Page 100.) 

But I am aware, that, in anſwer to this 
argument, it may be alledg'd, that the Diſ- 
courſe, which our bleſſed Saviour had with 
Nicodemus by night, relating to the regenera- 
tion by Water and the Spirit, is univerſally 
underſtood of Baptiſm, tho it manifeſtly 
preceded 'the Inſtitution of that Rite *by 
Chriſt; and that therefore the Paſſage of 
St Jobn may relate to the Lord's Supper, tho 
that Ordinance was not yet inſtituted. To 
E 2 which 
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which it may be ſufficient to reply, that the 
moſt that can be concluded from hence, is, 
that poſſibly it may do ſo, and that therefore 
the argument, drawn from the Lord's Sup- 

per's not being then inſtituted, is not ſtri 
conclufive. But, on the other hand, it may 
Poſſibly be only a very high figurative Re- 
< preſentation to the Fews, then about him, 
© of their Duty and Obligation to receive in- 
© to their hearts, and digeſt, his whole doc- 
© trine, as the food and life of their Souls.” 
(Did) Set one poſſibility againſt the other, 
and what will you get by the argument 
either way? Let us therefore conclude, that 
this Paſſage of St John is of too uncertain in- 
terpretation, to build ſo important a Doc- 
trine upon; and that, if any ſuch high and 
extraordinary benefits, and privileges, as are 
pretended to be annex d to the worthy re- 
ceiving of the Lord's Supper, were really 
promiſed and annex d to it in "Scripture, 
In would have been more clearly and ex- 
licitly reveal'd to us, and not have been 
le to be collected from Paſſages, which fo 
plainly admit of other and leſs forced Inter- 
pretations. 
We have ſeen, that the Paſſage of St Paul 
has been interpreted to imply an anal par- 
taking of all ' the Bentfits of Chriſt's body 
broken, and bleod ſhed. This, the Plain Ac- 
Count tells us, is putting that upon one e 
| 7" At 
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Act of Religious Obedience, which is by 
our bleſſed Lord made to depend upon the 
© whole Syſtem of all Virtues united.” (Page 
158). Beſides it carries this peculiar abſurdity 
with it, that © it deſtroys the very notion of 
© Remembrance, which is the Eſſence of this 
© Rite.” (Vid). We are to commemorate the 
benefits of Chriſt's death in the Holy Sacra- 
ment ; but we do not commemorate what is 
actually preſent, 

Again; The receiving of the Sacrament 
has been conſider d as à fpectal means of b. 
taining God's Holy Spirit. But © this Bene- 
* fit (whatever the nature and degree. of it 
© be) is promiſed to the Duty of Prayer; and 


E the promiſe of Chriſt's being in the midſt 


© of us is not peculiar to our attendance on 


this Rite, but belongs to our aſſembling 
in his Name, or as His Diſciples, upon this, 
© or upon any other religious account.” 
(Page 160.) 
Again, To call it the Food of our Souls is to 
give it a name, which belongs to The Word of 
God, or the Doctrines of Chriſt, as they tend 
© to improve in us what He requires of us, 
and to nduriſh us unto Eternal Life.” (Bid). 
And © The danger of a miſtaken Expecta- 
tion, from calling this fo, is the greater; 
© becauſe, the Rite itſelf conſiſting in eating 
© bread and drinking wine, the expreſſion is 
apt to convey the notion of ſomething 
| mechanically 
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mechanically or miraculouſly convey'd at 
the ſame time into the Soul, which is 
Food to That, as Bread eaten is to the 
Body.” (Page 161.) A 

Laſtly, © To ſpeak of a particular Union 
and Fellowſhip, with God, or with Angels 
and Archangel: ; as privileges peculiarly 
implied or obtain d in this Rite; is, I fear, 
to lead the minds of Chriſtians ſtill farther 
from it's original Simplicity. (Page 173.) 
— The Communion, and Fellowſhip, with 
other Beings, peculiarly implied in our 
Joint-partaking of the Lord's Supper, is 
the Communion with Chriſt our Head, 
and with all Chriſtians throughout the 
world ; even with the meaneſt and loweſt, 
the moſt afflicted and mot perſecuted here 
below; and not with the exalted Spirits 
above. (Page 174. This Remark is in- 
tended to obviate any miſtaken notions, 
which may take their riſe from that Doxo- 
Ay, in which we join in the moſt exalted 
Praiſes, with Angels and Archangels. , 

I have juſt mention'd theſe particulars, 
which, I think, after what has been already 
aid, ſtand in need of no farther proof; I 
have mention'd them, I fay, in order to 
ey the great care and caution of our Au- 
thor, in © guarding himſelf and Others 
* againſt all ſuch Doctrings, and Ways of 
* Expreſſion concerning this Duty, as ap- 
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c pear to carry along with · them any notions, 
* which may prove of bad Conſequence to 
© Chriſtians; or, at beſt, do not tend to ex- 
plain the peculiar nature of it, as diſtin- 
* guiſh'd from all other Duties of Religion.” 
(Page 179.) 8 | 
And now, upon a Review of this head, 
let me ask, Does there appear any. expreſs 
promiſe in Scripture of peculiar benefits and 
privileges annex'd to the due performance of 
this Religious Duty ? I fay, expreſs promiſe : 
for nothing leſs than ſuch a promiſe is a ſuf- 
ficient ground of expectation to a rational 
mind. If it be ſtill affirm'd, that ſuch Ihe 
miſe may be fairly inferr'd ; I, ask, from. 
What? The texts of Scripture, hitherto 
produced, are either highly metaphorical, 
and conſequently improper Vouchers for ſo 
important a Doctrine, or plainly admit of 
another and more natural interpretation. Till, 
then, a Chriſtian's Claim to thoſe high and 
extraordinary privileges, which are pretend- 
ed to accompany the worthy receiving of the 
Lord's Supper, can be undeniably made out 
from the expreſs word of God, let us reft 
ſatisfied with thoſe glorious advantages, 
which obedience to his Will, in every inſtance 
of our Duty, entitles us to. The Advan- 
tages, I mean, are thoſe reſulting from the 
practice of Virtue here, and the Enjoyment 
ef Heaven hereafter.  - : | 
am 
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I am ſenſible, how ungrateful a Tas! it is, 
to endeavour to extirpate any darling Super- 
Aition out of the mind.  Enthufia/m operates 
very powerfully; and, when once a man 
has brought himſelf to. fancy Extraordinary 
Influences, and Supernatural Communications 
from above; it is no eaſy matter to unde- 
ceive him, and diſpoſſeſs the favourite error. 
He, with pleaſure, miſtakes the unnatural 
Workings of a heated imagination for the 
erations of the Holy Spirit of God: And, 
efore, no wonder, if, upon the leaſt at- 
tempt to ſhew him his miſtake, he ſhould 
cry out, with the honeſt Athenian in 


Horace; ; 


| Pal me occidiftis, amici, 
Non ſervaſtis (ait) cui fic extorta voluptas, 
Et gemptus per vim mentis gratiſſimus error. 


But tho the miſtake may flatter the mind 
of the Enthuſiaſt, and fill it with delight; 
as there is a pleaſure (they ſay) in Madreſs, 
which none but Madmen know; yet a rea- 
fonable Men would not chuſe to part with his 
Senſes for the ſake of ſo irrational a 9 14 7 
and, if there be any Criterion of the Spirit 


of God, any way to judge who are the 
happy Subjects of Divine Grace, we may 
venture to pronounce thoſe, and thoſe only, 
to be actuated by it, who lead a ſtrictly vir- 

N ruous 
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tuous Life, attended with a conflant, ſedate, 
and rational prety. | 

I ſhall conclude this head with the follow- 

ing Paſſage of the Plain Account. 
If any perfons think this a e Character 
* of ſuch a Rite, inſtituted by our Lord 
© himſelf, upon ſo great and remarkable an 
© occaſion ; This muſt ariſe either from the 
© Low opinion they. have conceivd of the 
© higheſt Good of Mortal Man; which 
is the uniform practice of Mor artrTy— 
or from the Notion they have entertain'd 
of ſome expres Promiſe of God annex'd 
to this Duty When fach Promiſe is 
* produced, Every Chriſtian ought to re- 
* ceive it with Joy, and form his expecta- 
tions upon it. But, till he can find this 
* Promiſe, he ought not to deceive his 
* own Soul, or ſuffer it to be deceiv'd 
c 
* 


by others, into fond and groundleſs imagi- 
nations of things never included in this 
Rite by it's great and good Founder; when 
at the ſame time, after all our Searches, 
nothing more truly great or good can be 
found out, or ſaid, of ſuch an Inſtitution, 
deſigned for the advantage of Free Agents, 
than that it will help us, if we be not 
wanting to ourſelves, in our 2 and 
Endeavours of reforming all our 

vices, and * in all Virtue, which 
| c is 
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# 4 * Likeneſs to Go p himſelf, (Page 
158) *, | | 

I come now, in the laſt place, to enquire, 
What it is, that qualifies a man to be a worthy 
5 or, in other Words, What is 
the proper Preparation for the receiving 0 
this Hh ee g 5 lil 
point, I find the Author of The Sacrament 
explain'd delivering his Sentiments in the fol- 
lowing Paſſages. 

I. There are #49 kinds of Preparation 
* required of Thoſe, who come to the 
Holy Sacrament ; but theſe two not equally 
neceſſary. The firſt is, The Preparation 
of an Honeſt and upright Heart.” (Page 54.) 


A A 


A 


Mr Hales of Eaton, whoſe great abilities gain'd him 
the appellation. of Ever-memorable, ſpeaking, in his 
Tradt on the Sacrament, of the Uſes and Benefits of re- 


ceiving, has the following words. We teach, that 


it confirms our Faith in Chrift ; whereas indeed the 
receiving of it is a ſign of Faith confirm'd, and 
© men come to it, to teſtify, that they do believe, not 
to procure, that they may believe. IF 
Again, © I will be bold to inform you, what it is, 
© which is the r £56», the main fundamental 
fallacy, whence all theſe abuſes have ſprung. There 
© hath been a fancy of long ſubſiſtence in the churches, 
© that in the Communion there is ſomething given beſides 
© bread and Wine . . . ſome tell us, that a farther 
degree of Faith is ſupplied us; others, that ſome 
© degree of Gods Grace, whatever it be, is exhibited, 
* which otherwiſe would be wanting ; which Conceits 


.© muſt needs fall, as having no other ground, but con- 


$ jecture weakly founded. 
| He 
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He acknowledges this to be a Frame and 
* Diſpoſition of mind in which every Chri- 
* ſtian is bound conſtantly to live, It is 
therefore not a Preparation peculiar to this 
Duty. 

2. The Sacrament of Chriſt's Body and 
Blood being the moſt ſolemn Ordinance of 
© ourReligion—the guilt of Unworthy receiv- 
* ing mult be greater in proportion, than the 
* undue performance of any other Religious 
Office. (P.56.) I entirely aſſent to this Pro- 
poſition, and add, in confirmation of it, that, 
as there is greater treachery in violating a Pro- 
miſe, — with the ſolemnity of an 
Oath; ſo the willful perſiſting in Sin, after 
Profeſſions of obedience in receiving the Sa- 
crament, is greatly aggravated by the greater 
Solemnity attending the performance of that 
Rite. 

3. The other Sort of Preparation, is, 
The Examination of our 2 and 
* the humbling our Souls before God. (Page 
60.) But neither is this peculiar to the duty 
of receiving the holy Sacrament ; it being 
neceſſary for the government of our actions 
in general, and therefore incumbent on us at 
all times, 

I would not be thought, here, to diſcou- 
rage any ſuch kinds of Preparation: my de- 
ſign is only to diſtinguiſh what is peculiar to 
this Rite, from what is common to it with 

* the 
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the performance of all other religious 
Duties. 

4. As to the Space or Time, required for 
* ſuch a Preparation; that depends upon the 
* circumſtances of particular perſons, and 
© the temporal as well as Spiritual condition 
© of each.” (Lid, If this be true (as it 
unqueſtionably is), what ſhall we fay to the 
indiſcreet Zeal of thoſe, who have fill'd the 
world with Wee#'s Preparations, and there- 
by led thouſands of injudicious Chriſtians to 
fancy themſelves unqualified to receive the 
Sacrament, unleſs they have gone thro a re- 
gular courſe of theſe religious exerciſes from 
Monday to Saturdiy *? | 

5. To ſettle the true notion of Unworthy 
Recerving, his L—p obſerves, that * as the 
* Cormthians eat the Supper of the Lord un- 
* worthily, when they celebrated it as an or- 
© dinary Feaſt, and did not diſcern the Lord's 
*. Beay, that is, did not diſtinguiſh this from 
© other common Feaſts— the Rich ſhutting 


As theſe fort of Books preſcribe likewiſe a Me- 
bad of Devotion at the time of receiving, as well as 
before and after, it is a very common thing for the 
Communicant, at the very inſtant the Miniſter is 
repeating to him thoſe ſolemn Words: The Body or 
the Bld of cur Lord Jeſus Chrift, &c. to be mut- 
tering over to himſelf ſome form of words preſcribed 
to him by ſuch books, not conſidering that his at- 
tention cannot well be divided between what the 
Miniſter is faying, and what himſelf is repeat ing. 

* out 


N 
* out the Poor, and feeding (on the Lord's 
© Supper) by themſelves, with the Freedoms 
© and Exceſſes practiſed at their Common 
< Feaſts'; and as the Ground and Reaſon of 
his condemning thoſe practices, was the 
* Unſuitableneſs of them to the nature and 
end of That Holy Inftitution — — there 
can be no doubt, but any other defect or 
* irregularity —— would have been equally 
© condemn'd by him. From whence it fol- 
© lows, that St Pauls Cenſure of unworthy 
receiving is by no means to be re- 
* ſtrain'd to thoſe Defects (ef the Corinthians) 
© but to be equally extended to all others, 
* which are not agreeable to the nature and 
* end of the Inſtitution.” (Page 80.) 
Let us now compare with this the Doctrine 
of The Plain Account on the Head of 
- aration, as laid down in the following 


I. The Examination, mention'd b 

* St Paul, as regarding the Lgrd's Supper, 
is, ſtrictly ſpeaking, a Chriſffan's Exami- 
nation of his own heart and diſpoſition, 
© by the Inſtitution of this Holy Rite, in 
© order to affure himſelf, that he comes to 
the Lord's Supper, and will behave himſelf 
© at it, not as a Common-Meal— but as a 
particular Rite appointed by Chriſt ; viz. 
© that he comes to it, in order to eat this 
Bread and drink this Wine, in a * 
* an 
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and religious e of him, and of 
: 4 Death,” (Page 71 
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* The Duty 25 Preparation for the 
Holy Communion being entirely founded 
upon theſe few words of St Paul, Let a 
Man examine himſelf, it is evident, — that 
the Preparation implied in theſe words — 


is ſuch a conſideration of the Inſtitution 


itſelf, as may ſatisfy and aſſure us, that we 
come to the Lord's Supper, as his fincere 
Diſciples, reſolved to eat and drink in a 
Religious Remembrance of him ; Or, with 
Diſpoſitions and a Behaviour worthy of, 
that is, ſuitable to, the Deſign of This 
Holy Rite. (Page 74. 
3. It is evident, that the whole Affair 
of eating and drink Umworthily, in St Paul's 
Senſe, is confined to the frame of our 
minds, and our behaviour Ar the very 
time of our performance of this Religious 
Duty. (Page 76.) 
* I do not confine the guilt of eating 
and drinki; unwerthily to the ſtrict imi- 
tation of the Corinthian Chriſtians, in the 
particular inſtance of their indecency ; 
but think it ought to be extended to all 
caſes, to which the Apoſtle's argument, 
drawn from the Inſtitution itſelf, by parity 
of reaſon, can reach,” (Page 90 J 
« flo But (his L— p tells us) it will not 
llow Tom a Chriſtian's doing this one 
© Duty 
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© Duty worthily, that he is that Good Chri- 
© ſtian, in all reſpects, whom his Lord will 
* reward at the laſt day : nor will it follow 
from a perſon's paſ? failures in other points 
* of Duty, that he partakes of the Lord's 
* Supper unworthily, in St Paul's Senſe.” 
(Page 83.) And, to the fame purpoſe ; © A 
* profefled Chriſtian, tho' very blameable in 
* ſome parts of the conduct of his poſt Life; 
© yet, coming to the Lord's Table with a 
ſerious Frame of mind, and on purpoſe to 
remember Chriſt as his Lord and Maſter — 
cannot juſtly be faid to do this particular 
action in an improper way, or to commu- 
nicate unworthily, tho' he may, in other 
reſpects, have behaved himſelf unworthily, 
or unſuitably to ſo holy a Religion.” 
(Page 81.) | | 

And, to ſhew, that, tho' in St Pauls 
ſenſe, eating and drinking anwortbily, or 
unprepared, is confined to our behaviour aft 
the time of receiving the Holy Communion, 
he does not therefore entirely ſhut out, or 
diſcourage, all previous Examination or Pre- 
paration, he cautions the Reader, that he is 
ſpeaking only of what is ab/olutely neceſſary; 
not deſigning *© to inſinuate, that Chriſtians 
may not wiſely chuſe to ſpend a longer 
time in religious Conſideration and Prayer, 
© juſt before their coming to the Commu- 
nion; if they have leiſure, and think 

Se. 
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© of more advantage to them to do it upon 
© thi#0ccaſion, than upon any otfber. But 
this ought not to be inculcated upon them 
© as a Preparation neceſſary before their com- 
ing to this Holy Rite.“ | 
This is the Doctrine of the Plain Account 
in relation to that examination and prepara- 
tion of ourſelves, which is neceſſary to ac- 
company our performance of this Holy 
Rite. And upon a review of it, it appears 
to differ very little, if at all, from That 
laid down by the other Right Revercnd Au- 
thor. Both found the Duty of 4 fra 
on the Precept of St Paul: Both refer That 
Precept to the irregularities of the Corinthian 
Chriſtians at the celebration of the Euchariſt - 
Both extend the Precept to all other in- 
ſtances' of misbehaviour, which may accom- 
pany the performance of That Rite : and 
Both recommend a farther Preparation, 
when it may be conveniently done ; but 
neither of them inſiſt upon, ſuch Prepara- 
tion as abſolutely 7 1 
It is objected, I know, to the latter of 
our two authors, that his Doctrine tends to 
perſuade us, that an Habitual Sinner may be 
a Worthy Communicant ; that is, that a Man 
may come to the Holy Sacrament, with a 
fix d defign of returning to his Sins, and yet 
of the Lord's Supper worthtly : tor, 
ay theſe Objectors, if the be notion of 
2 worthy 


* 
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thorthy receiving be confined to out behay!= 
dur, when ir he Lord's Table, it fighifies 
nothing what fort of Life we lead before and 
after receiing. * 

To this 1 that it is a meer 
Calumny, and Mi tation of our Au- 
thor. r book over with care, 


baye read his 
and ſolemnly , that I can find no- 
thing that in the leaſt countenances ſuch an 
inlon. On the contrary, when he ſpeaks 
ot a Sinners coming to the Holy Commu- 
nion, he confiders him as ſuch, only with 
regard to his FasT Lirx. Does he not fay 
that © it will not follow from a perfon's pa 
* failures, that he Ps of 120 Ley 
Su unworthihy? (Page 83.) A 
1 fays, that a Gen. tho Nees 
 Blameable in hi TRY yet be a Worthy 
Communicant, the expreſſion is, the con 
of hrs paſt Life. (Page 18.) The moſt there- 
fore that can be made of this doctrine, is, 
that a Man may have been a Wiſſil Sinner to 
the very time of his receiving the Holy Sa- 
crament, and yet perform that Religious 
Action Worthily. And, why not, if he re- 
folyes to forfake his Sins ? In the perfor- 
mance of the action, he acknowledges him- 
felf a Hie of Chriſt ; he profeſſes obedience 
to his Laws; and he behaves himſelf in a 
manner ſurtable to the end and deſign of the 
Inſtitution. What then is there wanting to 
G render 
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render him a Worthy Communicant, except 
it bethat previous Examination and Prepara- 
tion, that Week's Exerciſe, for which there 
is no foundation in Reaſon or Scripture, and 
which therefore cannot be neceſſary to the 
due performance of this religious Duty ? 

I have now gone thro' the ſeveral Heads 
of Enquiry concerning the Doctrine of the 
Holy Sacrament, and compared the Senti- 
ments of two the moſt eminent Writers on 
the Subje&t. _ I have endeavour'd to judge 
between them without prejudice or partiality ; 
but the deciſion of the Cauſe muſt be left 
to the Reader. In the mean time, I ſhall 
cloſe what I have to ſay on this ſubject with 
the following brief account of the Sacrament 
of the Lord's Supper, as drawn up by the 
Great Mr Hales of Eaton, and which needs 
no Comment. N RN | 

© Firſt, In the Communion, there is no- 
* thing given but bread and wine. 

©: Secondly, The bread and wine are Signs 
indeed, but not of any thing ere exbi- 
* bited, but of ſomewhat given lang fince, 
© even of Chriſt given for us upon the Croſs. 
© Thirdly, Jeſus. Chriſt is eaten at the 
* Communion-Table - in no Senſe, neither 
© ſpiritually by virtue of any thing done 
« there, nor really ; neither metaphorically, 
© nor literally. Indeed, that which is eaten 
f (I mean the bread) is call'd Chriſt by a 
| Metapbor; 


[ 43.1 
, Ku oh but it is eaten truly and pro- 


Pk. The Spiri rituol eating of Chriſt - \ 
0 10 1 to all as well AO. 82: 45 
* Table. \ 
* Laſt of all, the Uſs. and Ends of the | 
* Lord's Supper, can be no more than ſuch 
as are mention'd in the Scriptures, and E 
© they are but two: 
1. The Ser of the death and 
e of the Son of God, f 2 by him- 
£ 1 t the Inſtitution of _ .þ 
To teſtify our Union % ft, 
c ** Communion one with another; which 
end St Paul has taught us. 
In theſe few Concluſions the whole 
Doctrine and Uſe of the Lord's Supper is 
fully ſet down, and whoſo leadeth you 
beyond this, doth but abuſe you. Quic- 
* quid ultra queritur, non intelligitur.” 
| HAL ES, Trad on x tbe Sacrament, 
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Po vw point or two, relating 


| laid down in the Plain Accmat, 
3 - which could not properly be conſider d, in a 
and W-—ch—r on that ſubject, becauſe tho 
former of thoſe two Authors is entirely filent 
about them. I have therefore reſerved the 
-  conlideration of them for this place, in order 
to give the Reader as compleat a view, as 
can be given in the ſhort compaſs of a 
Pamphlet, of the Doctrine advanced by the 
Right Reverend and Learned Author of 
de Plain Acruunt of the Nature and End of 
, the Sacrament of the Lord's m_ | 
The firſt of theſe points relates to the 
. Conſecration of the Elements, or Bleſſing the 
Bread and Mine; which is founded upon 
the account St Matthew, and the other E- 
vangeliſts, give us of the Original Inftitution 
_ This Rite. Jeſus took Bread, and bleſſed 
it, Matth. xxvi. 26. Jqus to Bread, and 
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11 is yy dur 
1 without any thing in the 
Original to anſwer to it, or to require it. 
(Page 11.) This, he tells us, may have 
© been. the occaſion of ſome — No- 
tions. ¶ ia) What theſe groundleſs No- 
tions are, his Lp does not inform us: but 
he means, no doubt, the fancying ſome, I 
know not what, Change or Alteration 
_ duced in the Elements of Bread and Wine, 
ſome /upernatural Virtue added to them, by 
the AQt of Conſecration : a notion, whic 
if we could examine into the thoughts an 
apprehenſions of the generality of 7 
nicants, we ſhould find, I fear, to 
in a greater or lefs degree, in the minds ND of 
moſt of them. Hence that ſuperſtitious Re- 
verence for the Conſecrated Elements, which 
has carried weak minds even to the abſurdity 
of believing them efficacious in the cure of 
diſtempers. But, if the authority of the 
Great Mr Holes of Eaton be of any weight 
in the preſent caſe, it is a miſtake 7 to ſup- 
* poſe, that, upon the pronouncing of thoſe 
f words (che words of Conſecration) ſome- 


* thing 
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*-thing- befalls that action, which otherwiſe 
vVvould not, and that, without thoſe words, 
* the action were lame. Our Saviour, inſti- 
* tuting that Holy Ceremony, leaves us no 
Precept of ſaying o — 4 neither will 
it be made appear, that either the bleſſed 
* Apoſtles, or the Primitive Chriſtians had 
* any ſuch cuſtom Our Saviour indeed 
* uſed the word; but it was to expreſs what 
his meaning was— but what neceſſity is 
there now of ſo doing? The main foun- 
dation that upholds the neceſſity of this 
form of action now in uſe, is Church- 
Cuſtom, and Church. error. — And, in 
truth, I ſee no great harm could enſue, 
* were the words of Conſecration quite omit- 
ted. Certainly thus much Good would 

follow, that ſome (tho' not a little 
one) of the Superſtition, that adheres to 
that action, by reaſon of an ungrounded 
© Conceit of the neceſſity and force of the 
* words.in it, would peel off, and fall away. 
( Trat# on the Sacrament.) | 
But, to return to his L—p ; he tells us, 
that, inſtead of the word it, after bleſſed, 
the Tranſlators ſhould have added the word 
Gon, which would have given the true 
meaning of the Evangeliſts : Jeſus took bread, 
and having bleſſed God, brake it. That this 
is the true ſenſe of the Greek word ivacyizes 
in this place, is plain, he adds, from — 

617142 wor 
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word uſed by St Zuke and Paul, in their ac - 
counts of this Inſtitution. They both, after 
mentioning our Saviout's having taken bread, 


add ivyapricas, having given thanks, viz. to 
Ged : and he very uy concludes, that, 
: ſince both the words, WAYYNoas and WY api- 
* cas, are applied, and deſigned to ſignify 
one and the fame particular Action of our 
* Saviour, the 5 uſed by St Matthew 
and St Mark, muſt ſignify having bleſſed 
* God, in the ſenſe of giving thanks and 
9 pou to him ; and not having bleſſed the 
* bread, in any: other ſenſe than that of 
© ſpeaking over it words of praiſe and thankſ- 
giving to God.” (Page 12). To which let 
me add, in confirmation of this Doctrine, 
that, tho' the word ivaryions, Uſed by St 
Matthew and St Mark, may poſſibly bear 
the Signification of having bleſſed the bread, 
the word iuxapirion;, uſe by St Luke and 
St Paul, never can ; and that it is highly im- 
probable, the two latter ſhould omit giving 
us an account of ſo material a part of our 
Saviour's Inſtitution, as that of bleſſing the 
bread, had it really been a part of it. 
Another point, which it may be proper 
to take notice of here, relates to the Impro- 
priety of. calling the Communion-Table by 
the name of Altar. The Notion. of an 
Altar is ſtrictly connected with that of a 
Sacrifice, and accordingly we find the Holy 
| Sacrament 


* 
Sacrament of ** ofieri deſcribed 
EY ns Sacri e of the 
Altar. But the Author of the Plain Ac- 
count ' endeavours to remove this Miſtake, 
rr that tho' St Paul, (1 Cr. 
* th. x.) ſpeaks expreſsly of Offerings and 
— * Idols, — 2 — 
in t ewiſh Temple ; yet yet, when he 
; in the Yeu of the Lord's - „ he 


does not _ * arm the Bread rand 


: * wine, as things offered or ſacrificed to God 

upon an Altar; but, in the plaineſt words, 
. ſpeaks of the Supper of the Lord, and the 
* Table of the Lord. (Page 48.) This, he 
thinks, will be found to be a good Argument 
againſt the Things themſelves. _ 

He obſerves farther, that, as the Lord's 
* Supper itſelf anſwers to, and takes it name 

from the Paſchal Supper; ſo the Lord's Table 
« anfvers to the Table that was ſpread for 
© the partaking of That Supper. That, 

* which anſwers to the Paſchal Lamb 
0 © (which was an Euchariſtical, or Thankſ- 

1 ng, Sacrifice offer'd to God) is Chriſt. 

imſelf, offer d by himſelf upon the 
© Croſs. (Page 49.) 

Laſtly, he remarks, that the notion of an 
Altar is quite foreign to the buſineſs of 
eating and drinking in remembrance of paſt 
Facts, in which conſiſts the true no- 
tion of partaking of the Lord's 6 4 

a 


Ys 


"TNF" [49] 
Nay, a Table itſelf is not abſolutely neceſſary 
for the due performance of this religious 
Rite; and his L—p preſumes, No one of 
common underſtanding will ſay, that, in 
© thoſe Countries, where all are known to 
© eat their Meals upon the Floor, or a 
* ſpread upon it, the Lord's Supper would 
not be duly celebrated, withour either 
© Table or Altar, or the leaſt reſemblance of 
* either of them.” (Page 53.) 


It is certain, that the antient Writers of 
the Church, when they have occaſion to 
ſpeak of the Sacrament of the Lord's Supper, 
uſe the names of Table and Altar promiſcu- 
ouſly. Myr Mede, in his Diſcourſe of Altars 
(F. 486.) is of opinion, the Communion- 
Table was uſually calf'd by the name of Altar 
for the two firſt Ages, and that the name 
Table is not to be found in any Author of 
thoſe Ages how remaining. Ignatius, Irenæus, 
and Origen uſe the fame Word in ſpeaking 
of the Communion-Table: and Tertullian 
frequently applies to it the name of Ara 
Dei and Altare. We know likewiſe, that 
tho the Primitive Chriſtians denied, they 
had any Altar, in the Heathen or Fewijſh 
Senſe of the Word, yet they always declar- 
ed they had one for their own Myſtical Un- 
bloody Sacrifice, as they call'd the Euchariſt ; 
aud. Syefas, ſpeaking of the Holy Table, 
Ty — H expreſsly 
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ſtyles 1 it * A Bape, the Unbloody 
tar. 50 the moſt that can be learnt from 
the Authorities, is, the very early Abuſe 
and n Perrier of the Word. N 
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POSTSCRIPT. 


INCE the foregoing Sheets were ſent 

to the Preſs, I have met with a Pam- 
phlet, intituled Chriſt ian Exceptions to the 
Plain Account, &c. mo which I beg leave 
to beſtow a Remark: or two. 


The Author ſets. out, with charging So- 
cinianiſm on the Plain Account, and yet, 
in the ſame breath, tells us, that his L— 
interprets- the Paſſages of Scripture relatin 
to the Eucbariſt, particularly that of St Paul 
(1 Cor. x. 16.) on which the main Streſs of 
the Controverſy reſts, in a manner quite dif- 
ferent from the moſt noted Socinian Writers. 


Methinks, this is to fumble at the threſhold. 


Another Charge againſt our Author is, 
that, in truth, he has advanced” nothing 
new ; that every thing in his book has 
; been ſaid a hundred times over; ſome by 
a "oa ans, others by Sociniant, and others 

by ein — d Unbelievers; and 
H 2 therefore, 
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INCE the foregoing Sheets were ſent 

to the Preſs, I have met with a Pam- 
phlet, intituled Chriſtian Exceptions to the 
Plain Account, &c. upon which I beg leave 
to beſtow a Remark: or two. 


The Author ſets out, with charging So- 
cimaniſm on the Plain Account, and yet, 
in the ſame breath, tells us, that his L—p 
interprets the Paſſages of Scripture relatin 
to the Eucbariſt, particularly that of St Paul 
(1 Cor. x. 16.) on which the main Streſs of 
the Controverſy reſts, in a manner quite dif- 
ferent from the moſt noted Socinian Writers. 


Methinks, this is to fumble at the threſhold. 


Another Charge againſt our Author is, 
that, in truth, he has advanced nothing 
new ; that © every thing in his book has 
© been faid a hundred times over; ſome by 
, Gat Av. others by Socinians, and others 
by downright profeſs d Unbelievers; and 

H 2 therefore, 


thereſore, that it favours of Vanity in 

| him to aſſume an Air of faying what no 
© body. has faid before him“ If his L-p, |, 

in no part of his book, pretends to have 

dvanced a doctrine entirely new, (as I defy 


— „ 


im to prove that he has) I leave it to the 
impartial Reader to judge, what it ſavours of, 
to caſt ſuch an Aſperſion on him; and let 
me add, that, while the fame errors, and 
miſtaken notions, continue to prevail, it 
will be neceſſary to employ the ſame argu- 
ments, to refute and expoſe them. This 
would be a ſufficient juſtification of his 
L——-p's undertaking, fuppoſing there were 

really nothing new in what he bas faid on 
this ſubject; but I doubt not, it will be 
found, that the Author of the Plain Account '/ 
has not only ſet the Old Arguments in a 
ſtroager Light, but has even carried them 
farther, and thrown a great deal. of new 
light upon the Subject. As to ſome part of 
his L-—p's reaſoning having been former- 
ly employ d by Pelagians, Socinians, and 
even {nfidels, 1 muſt tell this Writer, firſt, 
that we can hardly ſuppoſe any man fo 
heretical, as to be miſtaken in every opinion 
he advances ; but, ſecondly, that the preſent 
Age is not to be frighten'd by names, but 
will judge of the force of every argument, 
not from the character of him, who ad- 

vances it, but from it's agreement or diſ- 
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agreement with the Principles of ſound 
Reaſon. yy Wat 


But, indeed, I might have ſpared my {elf 
the trouble of vindicating his on this 
Head, ſince this Writer himſelf, who charges 
him with Socinianiſin, Pelagiani/m, and ſuch 
Hereſies, has, by a 5 piece of S Con- 
tradiction, fully clear d him of the Charge: 
for, after giving his Reader a general View 
of the Doctrine, laid down in the Plain 
Account, he calls it the Fiction of an Author, 
in the eighteenth Century : for, ſurely, ſays 
he, that may be calld a Fittion, which was 
never hear in any. Author, Chriſtian or 
Anti-chriſtian, till naw (Page 33). What, I 
pray, is become of his Lordllip's Pelagi- 
aniſin and Socinianiſin? | 


Again, 'This Writer, having abridged the 
the iſt ht er of the Plain 22 
confeſſes, ey appear at fir to be 
pretty tolerable Rehe but 4 this 
Reaſoning carries with it a Fallacy; and 
what is this Fallacy? Why, The Author's. 
« defign is plainly to infinuate, that, as our 
© Saviour's Declarations concerning this Sa- 
* crament were /u/icient to the Apoltles ; ſo 
© their Account of thoſe Declarations, with- 
© out any other account, is /ufficternt to us: 
But, if fo, what need was there of, —4 

Plain 
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[53] 


© Plain Account ? Why does he call us off 


from . Chrift, and his 1 N to attend 
© him? Were it to be fairly determin'd, 
who they are that have call'd Chtiſtians off 


from Chi and his Apoſtles, to attend on 
their Accounts of this Inſtitution, I believe 
. the 8 4 would hardly fall on his L—p, 


whoſe ſole deſign is to call off our attention 
from the Authority of Men, and direct it to 
That of Our Saviour and his Immediate Fol- 
wers: nor does he undertake (as this Wri- 
ter would infinuate) to make the Plaine/? 
Inſtitution ſtill Plainer; but he undertakes 
to remove the falſe notions, that have been, 
from time to time, built on this Inſtitution, 
and to preſent it to the World in it's Origina i 
Simplicity: and this is what has been often, 
and very properly, done, by the moſt pious 
and learned Divines, with reſpe& to the 
Plaineſt Doctrines of Chriſtianity, without 
incurring the Cenſure of endeavouring to 
make the plaineft Doctrines ſtill plainer. 1 
think, the Liturgy. of the Church of Eng- 
land is very plain and intelligible; but what 
would this Writer ſay, if I ſhould cenſure 
thoſe, who have commented on it, and 
charge them with endeavouring to make a 
very plain Book ſtill plainer? If Iam not 
out in my gueſs, He is too much con- 


* 

cern'd in th 

* in the TN not to feel the wr 
I ſhall 


- E464 

J ſhall not take into conſideration the Ar- 

gumentative Part of this Writer's Perfor- 

mance, becauſe it would be repeating what 

I have already faid on the preſent ſubject: 

and therefore I leave that to the Examination 
and Correction of ſome other hand. 
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